INTRODUCTION
Marriage and family have been historically supported by religious and normative systems. Yet, they have seen enormous changes over time due to modernization of societies. Some scholars speak about destruction of family (Popenoe, 1993) , and others propose the emergence of a second demographic transition (Lesthaeghe and Neels, 2002) , signifying a drastic transformation in family life, including a rise in divorce, pluralism of marital unions, a decline in marriage rates and the spread of individualism and modern liberal values.
In Iran, the governing of Islamic values over a long history has played a key role in regulating social interactions between men and women. As a result, heterosexual relationships before marriage were restricted and controlled by rigid roles of families and Shariat laws in Iran (Tashakkori and Thompson, 1988) . Mate selection was mainly determined by parents and confirmed by kinship system (Askari-Nodoushan et al., 2006) . In this context, arranged and within-group marriages were prevalent and "the cousins" marriage were endorsed heavenly (Ketabi, 2000) . In the old time, in many parts of Iran, a girl was nominated for a boy as soon as she was born-this ritual is called "Naf Bor", meaning that they are a couple since their birth. Girls were mostly engaged to one of her kinship boys. Although arranged marriages in Iran were very common in the past (Abbasi-Shavazi and Askari-Nodoushan, 2005: 34) , recent studies indicate that arranged, consanguineous marriages remain prevalent in certain parts of the country despite the wide acceptance of modern familial values, norms, and attitudes toward marriage and family formation in the recent decades (Givens and Hirschman, 1994; Abbasi-Shavazi and Torabi, 2007) . According to these studies, marriage patterns are different among Iranian ethnic groups. The important effect of ethnicity on the type of marriage has been also documented by other observers (Xenos and Gultiano, 1992; Malhotra, 1997; Palmore, 1983; Minh, 1997; Torabi and Baschieri, 2010) .
Iran is a multi-ethnic society which is ranked as the second country in the Middle East and th North Africa and the 28 country among 160 nations in the world in terms of ethno-cultural diversity (Alesina et al., 2003: 184-192) . According to official statistics, Persian, also known as Fars, is the majority ethnic group in Iran, encompassing about 46 percent of the country's Moreover, in relative to Turkish people, Kurdish populations are socio-economically disadvantageous people, which have disproportionately less access to government and public job positions, feel greater injustice and social exclusion and lack social mobility in the society (Balali, 2005; Hosseini, 2008) . Therefore, the district of Uromiyeh is a suitable context for examining ethnic differences in behaviour and attitudes related to marriage and family formation.
CONCEPTUAL FRAMEWORK
This study is informed by structural and ideation theories of family change. According to the structural approach, family changes are explained in terms of structural changes occurred in a society as a whole. In the case of Iran, for example, the country witnessed drastic economic, social, political and cultural changes in the past three decades after the 1979 Islamic Revolution. The collapse of Shah in 1979 put an end to the dominance of Western values, secular religion, Family Laws, supporting women's rights, and public policies, such as Family Planning Program, which were considered as Western policies by Mullahs (AbbasiShavazi et al., 2009 ). These structural changes could fuel norms and values encouraging early marriage, extended families, early childbearing and large family size for a short period right after the Revolution. However, five years later after the Revolution, modernization forces, resulting from the expansion of official education system, improvement in basic life standards, including life expectancy, access to safe water, telephone, electricity, internet, and satellite, brought about structural changes in life styles and familial and religious orientations and behaviours of Iranians. For example, recent studies have documented the growth of materialistic values and individualism (Ministry of Culture, 2003) , the increasing trend of childless or one-child families (Khalaj Abadi Farahani and Kazemipour, 2011; Erfani, 2010) , delaying marriage and family formation, increasing rates of divorce and declining rates of marriage (Karimi, 2011) , increasing rates of induced abortions (Erfani, 2011; Erfani and McQuillan, 2008) , and the rise of premarital heterosexual relationships and cohabitations (Khalaj Abadi Farahani et al., 2011; Mohammadi et al., 2007) .
The structural theory of family change is rooted in modernization theory, which has been widely employed by a large numbers of studies conducted about family changes and consanguineous marriage patterns. Modernization theory emphasizes on certain characteristics and indicators, such as industrialization, urbanization, modern education and health, technology, mass media, and transportation. Goode (1963) argues that modernization process has multilevel impacts on individual and social aspects of family. In this process, the extended family and other kinship groups are destructed and a global tendency towards 391 Ethnic Differences in the Attitudes nuclear family is emerged. Modernization and the spread of Western values and ideas decrease traditional functions of family groups in making marriage ties in kinship contexts (Giddens, 1997).
The arranged marriage, including kinship marriage, which is considered as a way to preserve the name, reputation, properties, and real estates of a tribe or a family, have been deeply transformed by modernization forces such as industrialization, urbanization, and education. The declining functions of powerful kinship networks and extended family led to the fall of parents' authority and a rise in children's independency related to their individual affaires, such as mate selection. Additionally, women have become increasingly more powerful in decision-makings in the family and in mate selection. Consequently, the prevalence of arranged and consanguineous marriage, as a sign of a traditional culture, was largely decreased in favour of private patterns of marriage (Giddens, 1997; Kanani, 2006: 107) .
The ideational explanation of changes in family and marriage focuses on the role of shifts in values and attitudes to family formation (Lesthaeghe, 1995; Cleland and Wilson, 1987; Van de Kaa, 2001; Lesthaeghe and Surkyn, 1988) . Recently, developmental idealism framework, proposed by Arland Thornton (2001) , argues that the diffusion and expansion of developmental ideas and modernity across the world are the main determinants of changes in the family. Based on this perspective, developmental ideas are today regarded as human ideals with a universal embracement. Developmental idealism describes the modern family and society as attainable purposes and argues that modern human are free in engaging in social interactions, including mate selection, based on a social agreement.
The main hypothesis of this study is that cultural characteristics and ethnic belonging along with modernization forces and developmental ideals have different influences on the practice of and attitudes to consanguine marriage. The relative, net effect of each one of theses three factors, namely ethnicity, modernization and development ideals, on the practice and attitudes to consanguineous marriage will be examined.
METHODOLOGY
The data of this research have been taken from "Uromiyeh Fertility Survey of KurdishTurkish Ethnic Groups", funded by the Institute of Social Research and Studies of Tehran University (ISRSTU) in summer 2007. The survey was conducted in a sample of 768 ever married women aged 15-49 in the district of Uromiyeh, the capital of province of Western Azerbaijan that is located in the north west of Iran, bordering Turkey. The sampling frame of the survey is based on the rural and urban enumeration areas used in the 2006 census of Uromiyeh district, according to ethnic groups of households. Given the objective of the study, a sample of 768 households, including 384 Turkish and 384 Kurdish households were selected, based on a multi-stage cluster, systematic, random sampling method. However, after data collection procedure, 739 questionnaires were returned upon which the analysis is based.
Two dependent variables are used to study behavioural and attitudinal aspects of consanguineous marriage. On the behavioural aspect, this study examined factors associated with the practice of consanguineous marriage. Consanguinity was measured by two survey questions as to "What is your kinship relationship with your husband at first marriage?" Responses were collapsed into two broad categories: "relative", including mother's brother's son, mother's sister's son, father's brother's son, father's sister's son, and other relatives, and "non-relative." The category of relative refers to consanguinity. Moreover, the attitudinal Despite data limitations in the survey, various indicators were used to measure three main independent variables in the conceptual model, namely ethnicity, developmental idealism, and modernization. As an indicator, mother tongue of women was utilized to identify Kurds and Turks, as two major ethnic groups in the population under study. Furthermore, developmental idealism is represented by four attitude measures, including attitudes toward 'choosing marriage over education for a girl after completing high school education', 'minimum age at marriage for girls,' 'employment of a wife outside home,' and 'ideal number of children at the time of marriage.' Out of these four indicators, orientation to the employment of wife outside home is measured by a summated rating scale based on factor analysis of four relevant attitude items, addressing issues related to wives' earning and caring roles. The four items of the scale (with factor loadings) are as follows: "Wives should not work outside the home" (0.75); "If a wife works outside the home, she will have less time to handle the housework" (0.79); "The duty of wives is housekeeping and child rearing" (0.67); "Providing living expenses is only the duty of husband" (0.79). All four items were measured by five-point Likert scales scored from "strongly disagree" (1 point) to "strongly agree" (5 points), with "undecided" (3 points) in the middle. The standardized distribution of the weighted, summated rating scale, produced by factor analysis, ranges from -2.3 (modern orientation) to +2.2 (traditional orientation. Factor analysis indicated that all four items loaded on one strong factor. The reliability measure of Cronbach Alpha (= 0.74) and the statistics produced by factor analysis (eigenvalue = 3.261, KMO = 0.72) show acceptable reliability and validity for the extracted latent factor measuring attitudes toward the employment of wife outside home. Women' scores on the scale were collapsed into three categories, representing 'traditional,' 'moderate,' and 'modern' orientation to the employment of wife outside home.
Three socioeconomic indicators, including women's place of residence, employment status and education, were utilized to represent the level of modernization in life at individual level. We assume that employed women living in the urban areas, and having higher levels of education hold more modern values compared to unemployed, less educated and rural women.
Differentials in the women's behaviour and attitudes regarding kinship marriage among Kurds and Turks can be further explored by comparing the practice of and attitudes to consanguineous marriage across three marriage cohorts of women who have been exposed to various contextual changes related to family and population policies and socioeconomic standards of life in Iran. Specifically, women in the marriage cohort of 1969-1987 were exposed to the first national family planning program initiated by Pahlavi government to control birth rates during [1967] [1968] [1969] [1970] [1971] [1972] [1973] [1974] [1975] [1976] [1977] [1978] . Under this program, the legal minimum age at marriage for boys and girls was increased to 18 year and 15 year respectively, and various programs were implemented to improve the status of women in the society (Abbasi-Shavazi et al., 2008: 6) . By contrast, women in the marriage cohort of 1979-1988 began their family life during the first decade after the 1979 Islamic Revolution which was accompanied with a wide range of socio-political transformations in Iran. In this period, the minimum legal age at marriage for girls and boys decreased to 15 year and 13 year respectively. Moreover, the revolutionary government suspended the Shah's national family planning policies, while 393 Ethnic Differences in the Attitudes encouraging informally a large family size and attempted to eradicate long-lasting deprivations in underdeveloped regions of Iran by providing electricity, safe water, and basic health services, and by educating illiterates. Finally, women who married after 1988 were exposed to the aftermaths of the eight-year war imposed to the country by Iraq. They also were affected by the first post-revolutionary national family planning program implemented in 1989. In this period, government resorted to serious measures to enhance the economic situation of peoples across the country. Moreover, government cancelled the policies and laws encouraging childbearing while the minimum legal age at marriage for boys and girls increased. The distribution of women by dependent variables and according to the selected covariates is shown in Tables 1 and 3 .
Logistic regression models are utilized to assess associations of the selected covariates with the likelihood of practicing consanguineous marriage and probability of orienting toward kinship marriage. The practice of kinship marriage is examined by developing three binary logistic regression models in Table 3 . The three models help us to track changes in the effect of covariates, while controlling for the effects of each others. Given the three categories of the second dependent variables, we will employ multinomial logistic regression models to examine the likelihood of orientating towards a kinship marriage for sons or daughters over a non-relative marriage. Table 1 illustrates the distribution of women by type of marriage and according to the selected indicators measuring women's ethnicity, developmental idealism and the level of modernization. The results indicate that type of marriage is strongly associated with women's ethnicity, where Kurdish women are two times more likely than their Turkish counterparts to marry with a relative man.
RESULTS

The Practice of Consanguineous Marriage
Among indicators of modernization, women's place of residence and employment status were not statistically associated with the type of marriage. However, contrary to our expectation, the proportion of women with a relative marriage is slightly greater in urban than rural areas. This can be largely due to the migration of rural women, with consanguineous marriages, to urban areas, and to the expansion of urban areas by including larger rural areas, where women more likely marry with a relative man. As another indicator of modernization, women's level of schooling is inversely related with consanguineous marriage. Specifically, consanguineous marriage is almost two times greater among illiterate women than among those with a secondary or higher level of education (40% vs. 24%). The results on marriage cohort show that the proportion of women with a consanguineous marriage slightly decreases as moving from older to younger cohorts, though the relationship between marriage cohort and the type of marriage is not statistically significant.
In line with our expectation, the results pertaining to the indicators of developmental idealism in Table 1 shows that modern ideals regarding women's age at marriage, parity, and working outside home are inversely associated with the prevalence of consanguineous marriage. In effect, consanguineous marriage is less prevalent among women who believe age 22 or above is "the ideal minimum age of marriage for a girl", choose one or two children as "the ideal number of children", and hold a modern or moderate orientation to "the employment of women outside home".
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The net effects of the explanatory variables on the likelihood of practicing consanguineous marriage are examined in Table 2 . Consistent with bivariate results, women's ethnicity has a strong significant effect on the likelihood of consanguineous marriage. Although the impact of ethnicity on the likelihood of consanguineous marriage decreases slightly after controlling for the confounding effects of other covariates measuring developmental Note: Significant levels for Chi-square tests: *pd"0.05, **pd"0.01, ***pd"0.001.
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idealism in Model 2 and the level of modernization in Model 3, its effect remains significant in all the three models illustrated in Table 2 . Based on the full model (model 3), Turkish women are 56 percent less likely to practice consanguinity, compared with their Kurdish counterparts.
Interestingly, the level of modernization as measured through women's place of residence, employment status, and education does not have a significant effect on the likelihood of consanguineous marriage. However, the direction of the effect of education is consistent with our assumption that women with higher level of education are less likely to marry with their relatives.
Moreover, only two out of four indicators of developmental idealism, namely ideal number of children and orientations to work outside home, have moderate significant effects on the odds of experiencing consanguineous marriage. The results associated with Model 3 shows that women who believe three or more as an ideal number of children are two times (odds ratio of 2.03) more likely to experience consanguineous marriage, compared with those who choose one childe as the ideal number of parity. Also, women with a moderate rather than a traditional orientation to the employment of women outside home are 43 percent less likely to be in a consanguineous marital relationship. A similar effect also can be observed among women having a modern orientation, though it is not statistically significant.
Attitudes to Consanguineous Marriage
The results in Table 3 show socio-cultural differentials in attitudes toward consanguinity. The findings indicate a strong significant association between women's ethnicity and their attitudes toward consanguineous marriage for their boys or girls. That is, the proportion of women who prefer their boy or girl marry with a relative is two times higher among Kurdish than Turkish women (20% vs. 9%). In contrast, the proportion of women who prefer their boy or girl to marry with a non-relative is greater among Turks rather than Kurds.
Among the indicators of modernization, only the level of schooling was significantly associated with attitudes towards consanguinity. In particular, women having secondary or higher levels of education were less likely to approve consanguinity for their boy or girl (8-9%) than those with primary schooling (13-14%) or no schooling (20-21%). Although the relationships between women's employment status and marriage cohorts and their attitudes are not statistically significant, the direction of the associations are consistent with our expectations, where employed and younger women are less likely to approve consanguineous married for their children.
In terms of developmental idealism, the results show that women with modern developmental idealism are more likely to disapprove consanguineous marriage. Among four indicators, women's developmental ideals related to the minimum age of marriage, parity, and women's employment are significantly associated with their attitudes to consanguineous marriage. The results indicate that women who choose age 22 or above as an ideal minimum age of marriage for girl are less likely to favour consanguinity for their children than those who select an age under 22 (10% vs. 14-17%). Moreover, women who state 3 or more children as an ideal number are more likely to approve consanguinity rather than those who choose one or two children (22% vs. 11%). Finally, women who hold a modern orientation to wives' employment outside home are less likely to support consanguinity than those with moderate to traditional orientations (9% vs. 15-19%).
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The results of the multinomial logistic regression in Table 4 show that once all covariates had been controlled, women's ethnicity was significantly associated with their attitudes to consanguinity. Consistent with bivariate results and in relative to Turks, Kurds were 1.98 and 2.21 times more likely to support consanguineous marriage for their boy or girl, respectively, rather than non-consanguineous marriage.
Although the effects of modernization indicators on attitudes are not statistically significant, their directions (except for the place of residence) are in agreement with our assumptions, where unemployed, less educated, and older women are more likely to prefer consanguineous to non-consanguineous marriage for their children. Note: Significant levels for Chi-square tests: *pd"0.05, **pd"0.01, ***pd"0.001. Note: Significant levels for Chi-square tests: *pd"0.05, **pd"0.01, ***pd"0.001.
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Similar to bivariate results, multivariate findings show that traditional developmental ideals related to the minimum age at marriage, parity and employment of wives outside home are significantly associated with the approval of consanguineous marriage. In relative to women who state 3 or more children as an ideal number, those who choose one or two children as ideal numbers were respectively 38 and 43 percent less likely to prefer consanguineous to non-consanguineous marriage for their boy. Similar results can be observed for girl children, though they are not statistically significant. Furthermore, compared to women with a modern orientation to female employment outside home those who hold moderate or traditional views were respectively 55 and 76 percent more likely to favor consanguinity over non-consanguinity for their boy. Similar non-significant results can be seen for the case of girl.
DISCUSSION AND CONCLUSION
This study sought to explain the differences in the practice of and attitudes towards consanguineous marriages among Kurdish and Turkish women in Iran. We based our analyses on modernization and developmental idealism theories while utilizing data from a local sample survey. The core hypothesis of this study was whether the higher levels of modernization and modern ideals of marriage and belonging to Turkish ethnicity are associated with a lower likelihood of marring with a relative and having more negative attitudes to consanguineous marriages.
Univariate results indicated that the practice of kinship marriages were more prevalent among Kurds (rather than Turks), unemployed and less educated women, and women of older cohorts and those with more traditional ideals related to marriage and childbearing. In multivariate results, however, only ethnicity was strongly associated with the practice of kinship marriage, and the influence of indicators of modernization and developmental idealism remained non-significant or weak. However, an unexpected result was that the proportion of women who experienced kinship marriage was slightly greater in urban districts. This might be due to the emigration of rural women to urban districts, and the expansion of urban areas through a merger of some adjunct rural areas and cities.
The univariate results showed that Kurdish and less educated women, and women of older cohorts and those with more traditional ideals, related to marriage and childbearing, were more likely to have a positive orientation to consanguineous marriage. Among indicators of modernization, only the schooling represented a significant relationship with attitude towards consanguineous marriage. The multivariate results, however, indicated that being Kurds rather than Turks was strongly associated with the likelihood of having positive attitudes to consanguineous marriage, and the indicators of modernization and development idealism had weak or no impact on the attitudes to kinship marriage. These results support the argument made by Saraie (2007) , an Iranian demographer, on the importance of interaction between endogenous and exogenous forces in the study of family system and its dynamics. He argues that beyond external modernization and developmental idealism forces, there is always a degree of agency in the local context. In fact, the impacts of modernization forces operate through the socio-economic context of the Iranian society. That is, all ethnic groups and social classes in Iran are not evenly influenced by modernization processes. In this respect, it should be admitted that ethnic groups and communities experience different degrees of modernization. For instance, Erfani (2005) showed considerable differences that Iranian provinces had in the pace of development levels during 1986 -1996 . Also, Torabi and Baschieri (2010 demonstrated that socioeconomic characteristics of ethnic groups had different effects on the timing and probability The results of this study showed a strong tendency of Kurds to consanguineous marriage, despite their socioeconomic development. This suggests that although modernization and developmental idealism forces can bring about changes in family-related norms and values, Kurdish ethnic values and norms remain as significant players in perpetuating kinship marriages. One reason for this can be attributed to the fact that Kurds are an ethnic minority group among Turks and in the overall Iranian society. As one way to solidify their ethnic identity against the majority, holding most of socio-economic and political resources and powers in the country, Kurds tend to marry with their ethnic counterparts (Balali, 2005) . As a result, Kurds resist against modernization forces that try to uniform cultural values and norms related to family formation and marriage in a country. To better understand the rationales behind the cultural sensitivities of ethnic groups regarding consanguineous marriage, an independent qualitative study needs to be conducted.
In the absence of indigenously developed valid measures to study constructs related to marriage and family in Pakistan, the most economical way is to translate and adapt an instrument that has already been validated in other cultures. The purpose of this study was to translate into Urdu language and pilot test a measure of dyadic relationship behavior, the California Inventory for Family Assessment (CIFA; Werner & Green, 1999 -2008 
